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tnoment. These constitute one 'jnana santana'. Here W6
assume the relationship of the knower - known-knowing,
along with a 'sthayin'. Due to these, our vijnanas are ren-
dered impure by the 'ragadidoshas' and by the objects.
Now there are the samskaras of the nature of the vijriana
arising from the proceeding bbgiiate dbjects. From these
samskaras, there arise the later vijnanas. When we know
(bhavana) that all this is momentary, there is dispelled the
^thayaitva kalpana ? When we come to know (bhavana) the
particular, there is destroyed that assumption (kalpana)
which involves the substance, quality, sound, act, adjunct
(viseshana)and vishaya (object).When all this is known to be
dubkha there disappear the ^ukha duhkha upaplavas bro-
ught by the 'ragadi dosha pravritti' ?  The contemplation
of this as the 'sunya' (void) puts and end to the 'vishay3'
upaplava'?

Thus there are four different bhavanas haying four act-
ions that put an end to the corresponding different samska-
ras. In this way the four types of upaplavas are slowed
down. Then there arises a vijnana which is free from all
'upaplavas^ And this arises in the moment that immedia-
tely succeeds the last moment of the upalavas. The mo-
ment that has the jnana which is free from all upapfavas^
is preceeded by that moment where the upalavas are only
slowed down. This moment comes at the end of the ^sam-
sara jnana santana' (series of finite cognitions) and thus it is
called the last moment.

This last moment does not give rise to any other mom-
ent where the upaplavas can be seen. As such this last
moment would be 'asaf. Consequently all the proceeding
moments too would have-to partaka of the nature of non-
existence<